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I am at a distinct disadvantage to our writers because the only book of C. S.
Lewis that I have read is The Screwtape Letters, although I have watched the
movies of The Chronicles of Narnia. Sadly, that is the extent of my experience
of Lewis’s books. In this issue we consider C. S. Lewis – Christian, author and
apologist.
In The Chronicles of Narnia, Lewis creates an elaborate mythological world
to present something far more profound than just a children’s story. At the
heart of the story the reader is confronted with the struggle of good over evil
which seems to reflect the struggles of the reality that we live in. Lewis in his
writings is the master of myth.
While for many the term “myth” connotes feelings of falsehood or story,
Christian thinkers such as C. S. Lewis conceived of myth in other terms.
In the essay “C. S. Lewis, Myth, and Fact”, on the website Pursuing Veritas,
one may examine Lewis’s concept of “myth,” as well as his understanding of
the relationship between “myth” and “fact” in the Christian narrative. The
following excerpt gives us some insight into his ideas on this subject.
https://pursuingveritas.com/2014/05/07/c-s-lewis-myth-and-fact/

The idea of myth was an important one for C. S. Lewis, especially with
regard to his conversions to theism and Christianity, and his later apologies
for the Christian faith. Lewis came to define myth in perhaps a non-traditional
manner, writing that “Myth in general is not merely misunderstood history
… nor diabolical illusion … not priestly lying … but at its best, a real
unfocused gleam of divine truth on human imagination” (Miracles, 138).
Thus, one must understand that what Lewis refers to as myth is not some
cleverly narrated story but truth wrapped in narrative which can, when
properly understood, convey great truths to its readers.
I know that some may struggle with such literature and understanding the
relevance of such concepts. However, to put things in focus, we may read of
some amazing imagery, symbolism and fantastic stories which have the
appearance of being mythological, in the prophetic pages of the Bible (See Faith
in Focus Vol 47/3, April 2020).
Our contributors introduce C. S. Lewis and his enduring contribution to the
young and not so young among our readers. S.D.G.
Mr John Haverland provides an overview of Lewis’s life.
Mrs Joanna Voschezang considers the inventor of worlds.
Mr Paul Archbald contemplates the apologist in Lewis.
Focus on home produces the gleanings from around the churches.
Mr David Strain writes on “Why Christians should be Sabbatarians”.
Mr Tim Challies challenges the Christian about family leaders.
Focus on faith has Thomas Manton reflecting on our Heavenly Father
Letters from New Zealand considers some snippets from May 1987.
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Subscription per volume:
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The opinions expressed in this magazine are not to be considered the official position of
the Reformed Churches of New Zealand unless they expound the Biblical system of
doctrine contained in the Heidelberg Catechism, the Belgic Confession, the Canons of
Dordt, or the Westminster Confession of Faith, or reflect the successive Acts of Synod
of the Reformed Churches of New Zealand. On the other hand, care is taken to ensure
that articles and opinions do not directly contradict the official position of the Reformed
Churches as contained in the above sources without attention being called to that fact.
NB: In line with common publishing practice Faith in Focus reserves the right to publish
the names of all contributors with their articles, unless compelling reasons are given to
the editor for not doing so. This applies to both print and online versions.

C. S. LEWIS – Christian, Author, Apologist

C. S. Lewis: his life
and conversion
It is a pleasure and privilege to write the
opening article for this issue on C. S.
Lewis. I was introduced to him a long
time ago as a child through my reading
of the Narnia Chronicles. In my teenage
years I read The Screwtape Letters, Mere
Christianity, and his three science fiction
novels. Later on, as parents, we read the
Narnia Chronicles to our own children,
and during the Covid lockdown last year
I read them once again to my wife, which
gave us both a fresh appreciation for his
writing. Over the years I’ve read many
of his books. He is an often quoted
spokesman for the truth of the Christian
faith and has been a bestselling Christian
author.
His early life
Clive Staples Lewis was born in Belfast,
Northern Ireland, on November 29, 1898.
At the age of four he announced that his
name was Jack; for the rest of his life he
was called by that name by his family
and friends. He had an older brother,
Warren, and they remained close friends
throughout their lives. Their mother died
in 1908 when Jack was ten.
During his school years Lewis showed
great ability and developed a great love
and memory for classic literature. Between
1914 and 1917 he was privately educated
by a brilliant retired headmaster, W T
Kirkpatrick, who had taught his father.
“He taught Lewis to think with amazing
clarity and to work hard.”1
In 1917 he was sent to France as a
trainee officer in the British Army to fight
in World War 1. He developed a close
friendship with another young man
named Paddy Moore. Lewis promised
that, if anything happened to Paddy, he

would look after his mother and sister.
Paddy was killed in action and Lewis took
his promise seriously and provided a
house for Mrs Moore and looked after
her until she died in the mid 1950’s.
After the war Lewis began his studies
at Oxford University. He was a brilliant
student, graduating with triple first class
honours in Classics and English. Later he
was appointed a lecturer in English at the
university. He occupied his rooms in

Image by pursuingveritas.com

Oxford for 30 years, often inviting friends
and students there for the evening.
His conversion
Lewis had been baptised in the Church
of Ireland but his parents were merely
nominal and gave him no spiritual
direction. He grew up as an atheist, or
at best, an agnostic.2 His three years of
education with Kirkpatrick, a rationalist
atheist, only confirmed his disbelief in
God. Kirkpatrick was a rigorous logician
and insisted that beliefs must be based
on evidence.
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In his twenties Lewis began his gradual
process of conversion, going from “great
doubt to great faith”. 3 Many of us as
readers of Faith in Focus have grown up
in the Reformed Churches of New
Zealand, or another Reformed
denomination, and have come to faith
through our parents and our churches.
But the Holy Spirit uses a great variety
of ways and means to bring God’s elect
people to faith. Conversions to Christ take
many different shapes and sizes. That of
C.S. Lewis was interesting, different, and
unique.
With his brilliant and logical mind he
examined various philosophies –
evolutionism, pantheism, and atheism –
and found them wanting. In 1933, after
his conversion, he wrote The Pilgrim’s
Regress, which is partly autobiographical.
He came to the conclusion that only a
belief in God made sense of the world
and of love, joy and romance. He realised
that “without God, life and joy are
meaningless... It was not that he was
particularly seeking for God; rather he
came to the strange realisation that God
was after him.” 4 In his spiritual
autobiography, Surprised by Joy, he
described God as “a transcendental
Interferer”!5
Lewis was a scholar and a reader. To
his alarm he realised that the people and
authors he liked the best were Christians.
Arthur Greeves was a friend from his
boyhood years in Belfast and was a
Christian, and they maintained a frequent
correspondence. His favourite authors
were also Christians – John Milton, George
Herbert, George MacDonald, and G. K.
Chesterton; and he had two fellow
lecturers who were also friends and
Christians, Owen Barfield and J. R. R.
Tolkien. George MacDonald (1824-1905)
was especially influential on Lewis. He
was a Scottish theologian and a Victorian
author and wrote many books, all from
a Christian viewpoint.
In Surprised by Joy Lewis describes
God tracking him down: “In reading
Chesterton, as in reading MacDonald, I
did not know what I was letting myself
in for. A young man who wishes to remain
a sound atheist cannot be too careful of
his reading. There are traps everywhere
– ‘Bible laid open, millions of surprises’,
as Herbert says, ‘Fine nets and stratagems’.
God is, if I may say it, very unscrupulous.”6
“And so the great Angler played His fish
and I never dreamed that the hook was
in my tongue.”7 “All over the board my
pieces were in the most disadvantageous

4

Faith in Focus

positions. Soon I could no longer cherish
the illusion that the initiative lay with me.
My Adversary began to make his final
moves.”8 “Then I read Chesterton’s The
Everlasting Man and for the first time I
saw the whole outline of history set out
in a form that seemed to me to make
sense.”9
Not only did God address Lewis’s
mind, but also his conscience. Here,
again, are his own words: “Really, a young
Athiest cannot guard his faith too carefully.
Dangers lie in wait for him on every side...
For the first time I examined myself with
a seriously practical purpose. And there
I found what appalled me; a zoo of lusts,
a bedlam of ambitions, a nursery of fears,
a harem of fondled hatreds. My name
was Legion.”10
Finally, Lewis gave in to God. This is
how he describes it at the end of Surprised
by Joy; “You must picture me alone in
that room at Magdalen, night after night,
feeling, whenever my mind lifted even
for a second from my work, the steady,
unrelenting approach of Him whom I so
earnestly desired not to meet. That which
I greatly feared had at last come upon
me. In the Trinity Term of 1929 I gave
in, and admitted that God was God, and
knelt and prayed: perhaps, that night, the
most dejected and reluctant convert in
all England. I did not then see what is
now the most shining and obvious thing;
the Divine humility which will accept a
convert even on such terms. The Prodigal
Son at least walked home on his own
feet. But who can duly adore that Love
which will open the high gates to a
prodigal who is brought in kicking,
struggling, resentful, and darting his eyes
in every direction for a chance of
escape?...The hardness of God is kinder
than the softness of men, and His
compulsion is our liberation.”11
Having come to this point Lewis began
attending his Anglican parish church on
Sundays and his college chapel on
weekdays. He did this to “fly his flag”
and give a visible sign of his new faith.
But he did not stay for the communion
at the end of the service, because he
knew that this was only for the committed.
He had yet another step to take.
Lewis’s field of study was literature.
He read many of the myths and stories
of the literature of the past. After a late
night conversation with two fellow
Christian scholars, J. R. R.Tolkien and
Hugo Dyson, he came to see that
“Christianity tells a true story of humanity,
which makes sense of all the stories that

humanity tells about itself.” He saw that
Christianity was a “true myth”.12 Soon
after this, on the 28th of September 1931,
he took the “final step” and came to
“believe that Jesus Christ is the Son of
God”. Three days later he told his friend
Arthur Greeves that he had “passed over”
from belief in God to belief in Christ.13
Then, on Christmas Day 1931 for the
first time since his childhood, he took
Holy Communion at Holy Trinity Church
in Headington Quarry. In the providence
of God, his brother Warren also took
communion on that Christmas Day, for
the first time, at a chapel in Shanghai.
“The two brothers, unknown to each
other, had made a public profession of
commitment to Christianity on exactly
the same day.”14
A Christian writer
Lewis was an English scholar and writer
and he wrote books in his literary fields
of expertise which were highly acclaimed.
But the majority of his 40 published works
are Christian books written to commend
the faith to the reason and the
imagination. We have already noted The
Pilgrim’s Regress published in 1933. After
that he grappled with the difficulties of
suffering in The Problem of Pain (1940).
The Screwtape Letters (1942) are a series
of letters written by a senior devil to a
junior devil on how to deal with a man
who has recently become a Christian.
This book, and the sequel, Screwtape
Proposes a Toast, are brilliant analyses of
the subtle working of temptations from
the Devil. Other well known and
appreciated books are Miracles (1949),
The Great Divorce (1946), M e r e
Christianity (1952), Reflections on the
Psalms (1957), and The Four Loves (1960).
His last book was titled, Letters to
Malcolm: Chiefly on Prayer, which he
completed in April 1963. He died seven
months later.
Horton Davies wrote this tribute to
Lewis: “By the perceptive use of the
subtle weapons of reason and imagination
Lewis has become the most successful
popular apologist for Christianity in
modern England... The sustained quality
of Lewis’s imagination is, in the last
analysis, a great and original gift. But how
superbly he has trained it! No Christian
living is able to bring abstract concepts
into life as he has done.”15
Final comments
Much more could be written about C.
S. Lewis, and the articles that follow will

give more information, and I commend
his books to you. But here are a few
other facts to note about his life and
activities.
He was a prolific writer but also a
keen debater. At Oxford he helped form
a debating society, known as the Socratic
Club, specifically for debating the
Christian faith with unbelievers. Many
university students came to believe in
Jesus through these debates. He was also
a popular lecturer. His lectures at Oxford
and Cambridge were so well attended
that often there was standing room only,
even in the largest of the lecture rooms.
During World War II he went on speaking
tours to the RAF personnel, and gave
radio broadcasts on the Christian faith
and teaching. These were later published
in his book Mere Christianity.
Many of his colleagues at Oxford were
irritated by his Christian faith, and that
he devoted himself to writing Christian
books rather than scholarly books in his
field. This may explain why he was never
given a professorship at Oxford.
Cambridge University created a
professorship for him in 1955.
In April 1956 Lewis married Joy
Davidman, an American Jewess,
intellectual, writer, and ex communist,
who became a Christian. She was
previously married, with two boys, and
divorced. Soon after Lewis married her
she was diagnosed with cancer. This went
into remission for a few years but she
died on the 13th of July 1960. Lewis was
grief stricken but found relief by writing
down his thoughts, which were later
published under the title A Grief
Observed. Their relationship and her
death have been dramatised in the BBC
production and play Shadowlands.
Lewis was not afraid of death. A few
months before his death on 22 n d
November 1963 he wrote, “Think of
yourself as a seed patiently waiting in the
earth, waiting to come up a flower in the
Gardener’s good time, up into the real
world, the real waking. I suppose that

our whole present life, looking back from
there, will seem only a drowsy
half-waking. We are here in the land of
dreams. But cockcrow is coming...”16
Notes
1 John Benton, Evangel icals Now, September
1991, p. 12
2 An atheist does not believe in God, and an
agnostic is not sure whether there is a God or
not.
3 Johan D. Tangelder, Christian Courier, 25 April
1994 (reprinted in Trowel and Sword, August
1994), p. 6
4 John Benton, Evangelicals Now, September
1991, p. 12
5 C. S. Lewis, Surprised by Joy, Fontana Books,
1955, p. 139
6 Ibid. p. 154
7 Ibid. p 169
8 Ibid. p. 173
9 Ibid. p. 178
10 Ibid. p. 181
11 Ibid, p. 182f. McGrath disputes the date Lewis
gave for his conversion in Magdalen in 1929
and believes that this actually took place
between March and June in 1930. McGrath,
p. 142
12 Alister McGrath, C.S. Lewis – A Life, p.150
13 Ibid, p. 152
14 Ibid. p. 156f
15 Horton Davies, Varieties of English Preaching
1900-1960, SCM Press, 1963, p. 169, 175
16 Johan D. Tangelder, Christian Courier, 25
April 1994 (reprinted in Trowel and Sword,
September 1994), p. 9

Mr John A Haverland is a minister of
the Reformed Church in Pukekohe.
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C. S. LEWIS – Christian, Author, Apologist

C. S. Lewis,
inventor of
worlds

We all have an imagination1, given to us by
God to use for his glory and the increase of his
kingdom on earth. However, few manage to
employ their imagination so strongly to this
effect as C. S. Lewis did. As we consider Lewis,
his life and his faith, his apologetics and his
radio broadcasts, we must also consider the
enduring appeal of the books that he brought
to life with the exercise of his imagination. The
chronicles of Narnia still sit on must-read lists
for children more than 70 years after the
publication of The Lion, the Witch and the
Wardrobe.2 The Screwtape Letters still sells new
copies in Christian bookstores across the country.
Why is this? How did Lewis manage to
encourage his readers to understand deep truths
of the Christian faith through simple children’s
books, science fiction, or a satirical look at the
work of the devil in Screwtape’s Letters?
“Reason is the natural organ of truth, but
imagination is the organ of meaning”.3 Thus
wrote Lewis in a paper that aimed to promote
the use of fantasy as a means of recreation
(castle building), but also as a path to literary
invention, leading to truth, and finally arriving
at faith. Lewis aimed to use his imagination to
convey meaning and from that meaning to
convey truth. He was trying to challenge the
limits of reason, and from there to open the
door to a deeper understanding of reality. Alister
McGrath writes, “One of Lewis’s distinctive
emphases is that literature allows us to see things
in a new way. The Screwtape Letters can be
seen as offering a new way of seeing traditional,
sound spiritual advice, by re-presenting it within
a highly original framework.”4 In the same way

A bronze sculpture of Mr. Tumnus
from C.S. Lewis's Chronicles of
Narnia.
Photo by K. Mitch Hodge on Unsplash

6

Faith in Focus

the Narnia series offers us a new way of
looking at salvation, with the aim of
helping us to appreciate more deeply
God’s grace to us. Similarly, Lewis’ space
trilogy was written partly as a response
to the evolutionary fiction of the time
and to substitute theological ideas in
literature for the scientism which was
becoming so popular.
In order to understand how and why
Lewis wrote using secondary worlds,
imagination and fantasy, we must look at
his background as a scholar and professor.
For much of his life Lewis was employed
as a professor in English Literature at
Oxford University. By all accounts he was
an excellent speaker, tutor and critic, and
his lectures were well attended and
appreciated by both his students and
other faculty members. As a professor of
English, Lewis was well versed in a vast
array of literature, including Milton,
Dante, Homer, Spenser, Wordsworth,
Plato, Aristotle, Aquinas, Sir Walter Scott,
and the list could go on. Many of these
great works of literature which Lewis
enjoyed were also works of fantasy, myth,
or imagination. As Lewis read them, and
appreciated the truth conveyed through
the power of the imaginative story rather
than through argument, he began to
formulate his idea of imagination as the
organ of meaning. This went on to shape
much of his writing. He employed
imagination to bring truths to the hearts
of his readers in a way that they would
accept where they may not have
otherwise. Some of the inspiration for this
came from reading the poetry and epics
listed above, and other inspiration may
have come from sources such as medieval
plays. Just as in medieval times the clergy
aimed to help an illiterate population to
understand the basics of theology through
the use of an imaginative approach, so
Lewis wanted to teach an unaware
population of the joy of salvation using
a similarly imaginative approach.
This is very clear in the Narnia series.
These stories are set in a secondary world
accessible to ours only at certain times
and in certain ways. This world is
populated with many recognisable figures
of myth, legend, and fairy tale. Lewis
mixes Greek and Roman gods with
questing heroes, medieval half-human
figures, and talking animals – quite the
mish-mash of content stylistically! “Of the
content he writes that non-human
characters present human ‘types’ more
succinctly than realistic ones, implying
that non-realism can, so to speak, be

more successfully true to life than
realism”.5 This is partly true because when
we read about characters which are not
human we are not so quick to ignore
their faults or pass over their shortcomings.
The character then becomes a mirror,
one in which we can see our own selves
as we truly are, without making excuses
for our behaviour. “We can see Narnia
as a spectacle … or we can see it … as
a pair of spectacles, something that makes
it possible to see everything else in a new
way, as things are brought into sharp
focus.”6 This is the power of imagination
and a secondary world to write the story
in. “An imaginative engagement with
Narnia prepares the way for, and helps
give rise to, a more reasoned and mature

The lion Aslan from C.S.
Lewis’s fantasy book, “The
Witch and the Wardrobe” at
C.S. Lewis Square in East
Belfast (Sep., 2020).
Photo by K. Mitch Hodge on Unsplash
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internalization of the Christian grand
narrative.”7
The theological side of Lewis’
imaginative stories is done subtly, not
through use of a strict allegory as some
have accused him of doing. Rather, one
of the aims of imaginative writing is to
show us a world of wonder, to let us
escape to another realm for a brief
holiday, and to return to our own world
with new eyes to see the beauty around
us. A second aim is to show us the danger
of the world around us through the
demonstration of a good versus evil battle
in which the hero must make wise choices
and resist temptation. A third aim is that
of consolation, knowing that we have
hope in Someone far greater than
ourselves who has saved us for his good
purpose and will bring us into a glorious
eternity.8
Lewis did not aim to write Christian
apologetics with his fantasy or science
fiction, he was perfectly capable of doing
that without resorting to secondary worlds,
as you will read in other articles in this
magazine. What he was aiming to do is
to arouse interest and encourage
engagement with the story, which will
then hopefully lead into a more thorough
look at the truths contained in the tale.
Reading The Screwtape Letters generally
encourages people to go away and look
carefully at aspects of their life they
haven’t thought about much, or to
consider more carefully the subtlety and
guile of the Devil at work in our world.
Reading the Narnia series often makes
people think more seriously about the
atoning work of Christ for our salvation,
and reading the Space trilogy may enable
unbelievers to better understand the
doctrine of the fall. All these books lead
readers to further consideration of gospel
truth – they are not arguments for the
gospel in and of themselves.
J. I. Packer writes that Lewis “verifies
utterly the fundamental formula of
communication: that reason plus
imagination, tuned together, equals
power.” 9 By taking his considerable
intellect, reason and logic, and marrying
it with his imagination, Lewis aimed to
deepen our understanding of right and
wrong, of good and evil. He wanted to
appeal to our consciences, to make us
look outward for meaning and virtue, to
enable us to overcome challenges. This
is why his books have appealed to so
many for such a long time. “Those who
agree with Lewis will be grateful for seeing
ideas which they share expressed in a
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vivid, imaginative form. But even those
who disagree most with Lewis should be
grateful to him for giving them a glimpse
not only into a Christian mind but also
into a Christian imagination.” 10 As we
consider what Lewis has done for the
furtherance of God’s kingdom with the
use of the imagination that God gave him
let us also consider what we may do with
the gifts that God has given us. Lewis put
his considerable talents to use across all
aspects of his life and in so doing has
changed the lives of many. We also have
something to offer God with our hearts,
minds, hands, feet, intellect, and even
our imagination.
Notes
1 Imagination: the faculty or action of forming
ideas or mental images; the ability of the
mind to be creative or resourceful.
2 https://www.independent.co.uk/artsentertainment/books/features/best-childrensbooks-must-read-modern-classics-top-yapeter-rabbit-harry-potter-a8810561.html
3 Found in Lewis’ essay Bluspells and Flalansferes,
1939
4 Alister McGrath, C.S. Lewis – A Life: Eccentric
Genius, Reluctant Prophet (Hodder &
Stoughton, Great Britain, 2013), p.217
5 M. A. Manzalaoui, Narnia: The Domain of
Lewis’s Beliefs, published in We Remember C.
S. Lewis (David Graham (ed), Broadman and
Holman Publishers, Nashville, Tennessee,
2001), p.10
6 McGrath, p.287
7 McGrath, p.282
8 For a more eloquent point of view on the aims
of fantasy I recommend J. R. R. Tolkien’s
excellent essay entitled On Fairy Stories,
available in the public domain if you look
hard enough!
9 J. I. Packer, What Lewis Was and Wasn’t,
published in We Remember C. S. Lewis (David
Graham (ed), Broadman and Holman
Publishers, Nashville, Tennessee, 2001), p.8
10 Richard Purtill, Lord of the Elves and Eldils
(Zondervan, Grand Rapids, Michigan, 1974),
p.149

Mrs Joanna Voschezang is a member
of the Reformed Church in Hamilton.

C. S. LEWIS – Christian, Author, Apologist

Catching us unawares:
the apologetics of
C. S. Lewis
Introduction
Clive Staples Lewis was born in Belfast
in 1898. He died in 1963. He tutored
at Oxford and became professor of
medieval and renaissance English at
Cambridge. He published over 40 books,
most of which were either on the subject
of Christian apologetics or
fantasy/science fiction. Even the latter
may be regarded as a kind of apologetics,
for he worked many apologetic themes
into his fiction. Indeed, his aim in writing
fantasy may be regarded as essentially
apologetical.
Lewis was converted in 1929,
influenced by men such as George
MacDonald, G.K. Chesterton and J.R.R
Tolkien. Lewis famously described his
entry into the Kingdom of God “kicking,
struggling, resentful…”
A brief summary of Lewis’ main books,
their themes and categories, demonstrates
his interests:
Apologetics
Mere Christianity – the first half is a
defence of the faith.
Miracles – a defence of the existence of
miracles.
The Problem of Pain – dealing with the
problem of evil.
The Abolition of Man – against moral
subjectivism.
Surprised by Joy – an account of Lewis’
spiritual journey, also has apologetical
value.
The World’s Last Night and God in the

Dock gather essays by Lewis, many of
which have apologetical themes.
Fantasy/Science Fiction
Pilgrim’s Regress
The Narnia Chronicles (7 volumes)
The Space Trilogy
The Screwtape Letters – about the devil’s
tempting.
Screwtape Proposes a Toast – as above.
The Great Divorce – a story of a
dream-vision about heaven and hell.
Till We Have Faces – a retelling of the
ancient Cupid/Psyche myth, in which
Lewis answers objections against the
involvement of the “gods” in the lives of
humans.
Rationalistic tendencies
In Mere Christianity, Lewis uses a classical
“theistic proof”: the Moral Argument.
Regarding the first of these, Lewis argues
that all cultures have a similar sense of
right and wrong – an internal sense that
man is under a law he did not make
himself. Lewis concludes that this implies
a God, or Force or Mind. He explains
that he is not bringing the Bible into the
argument yet. He is simply “investigating
on our own steam.” He calls on the
reader to “face the facts” and search for
answers. In Book 2, of Mere Christianity,
he then begins to examine the rival claims
– basically, Pantheism versus Theism.
Even in Book 2, Lewis uses logic in
an attempt to prove that a “bad god” in
a Dualistic religion (where reality is
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Lewis goes on to say
that human reason must
come from a source
outside itself – a
source that is itself
rational. Using a “Prime
Mover” argument, he
suggests that ultimately,
there must be a nondependent Source.
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determined by two opposing forces, one
good and one evil), must depend on the
good god in order to exist.
Lewis also employs the well-known
“Lord/lunatic/liar” argument, to prove that
Christ was who He said He was: Anyone
making claims about himself as Christ did,
must be either a lunatic, a liar, or exactly
who He claims to be. His teachings are
too coherent for one who is mentally
unstable; and His ethics are too good for
Him to be a liar. Greg Bahnsen, “Always
Ready,” points out the weaknesses in this
approach – if it is being used as a rational
proof. It breaks down as a logical proof,
independent of the Bible, because we
have to define what we mean by “good
ethics” and “consistency/coherence” of
thought. These are matters which a
Christian must draw from Scripture. In
other words, we must assume the truth
of Scripture, as God’s Word, in order to
use the “Lord/lunatic/liar” argument. That
is not to say the argument is useless. It
has value in exposing the inconsistencies
of the unbelieving argument against
Christ’s divinity. But it does not serve well
as an independent, logical proof.
In Miracles, Lewis uses a third
argument, the Argument from Reason.
He again constructs a logical argument
to prove that human reasoning cannot
be explained on the basis of a Materialistic
or Naturalistic world-view. To explain
more simply, if you assume that there is
nothing outside of the world of matter,
how do you deal with ideas and theories,
which are non-material? If reality is
nothing but atoms, then that implies that
the idea that all is atoms is itself ruled
out; for ideas are non-material – they are
not composed of atoms.
Lewis goes on to say that human
reason must come from a source outside
itself – a source that is itself rational. Using
a “Prime Mover” argument, he suggests
that ultimately, there must be a
non-dependent Source.
This kind of logical argument for God
has been around for a long time. The
details may vary, but the approach is
essentially the same as the Classical use
of “Theistic Proofs.” The problem with
such argumentation is two-fold. First, it
assumes Biblical truth e.g., that there is
an original, non-dependent Source, in
order to prove the same. Second, such
arguments, at best, evidence a rational
and moral god, but not the God of the
Bible. That is why Lewis, after using reason
to “prove” that a rational, moral god
exists, must go on to argue for the God

of the Bible, over against other
alternatives. That is the format of “Mere
Christianity”: logical proof for a rational,
moral god; proof that this can only be
the God of the Bible; followed by a fillingin of what the Bible says about this God.
This, as I have intimated, is a classical
approach to apologetics: prove the
Bible/existence of God by reason; then,
having convinced people of the validity
of the Bible, bring in the details of what
it says about God. Note that the Bible
itself does not use this approach. Even in
Acts 17, Paul does not use bare reason
to convince the Athenians. He simply
proclaims the Biblical truth about
Creation, Christ and judgement.
Arguments from human morals and
reason, the Lord/lunatic/liar scheme, etc.
may have their place as evidences of the
truth of the Bible. They may be very
helpful for pointing out the inconsistencies
of unbelieving thought. But they do not
hold water as independent, logical proofs
of the God of the Bible.
The argument from desire
The other main category of C.S. Lewis’
writing is that of fantasy/science fiction,
in which there is a self-acknowledged
debt to the fantasy writings of George
MacDonald. In many of these works,
distant lands/mountains/islands are
presented as places of desire and hope.
When a place is reached, it is found to
be a place that is more “real” than the
present life with which we are familiar –
a place of heightened beauty and senseexperience. In comparison, this world is
the “shadow lands” and that other place
is the real world.
Some have accused Lewis of a kind
of Platonic Idealism as a result: that this
world is a poor copy of some other place
of perfect ideas. I suspect, however, that
Lewis is merely trying to whet the reader’s
appetite for heaven. Some have
concluded that Lewis’ argument from our
desire for heaven is another form of the
old “ontological proof.” The ontological
proof is as follows: God is defined as the
greatest Being; a Being that actually exists
is greater than a being who exists only
in imagination; therefore, God must exist.
Lewis himself discusses this in Mere
Christianity, Book III, section 10 on hope.
There he states, “Creatures are not born
with desires unless satisfaction for those
desires exists.” Elsewhere he relates his
argument from desire to the “ontological
proof.” The big question is, was Lewis
using this as a logical proof for

God/heaven, or an evidence of what the
Scripture teaches about God/heaven? A
similar question has been raised with
respect to Anselm’s use of the “ontological
proof” in the 11th century. As a logical
proof it breaks down, since one must
assume a definition of “perfect” and
“better.” Again, proving the existence of
“a god” is not the same as proving the
God of the Bible. Let us be charitable,
though, and assume that Lewis is not
offering this as a proof, but as a way of
exciting what exists in every man because
of the sensusdeitatis, the deep awareness
of the existence of God which the natural
man suppresses (Rom. 1:18f).
There is some evidence that Lewis did
indeed take the latter approach with his
fiction. In 1955,he told Carl F. H. Henry,
first editor of Christianity Today, that he
could not write articles for the magazine:
“My thought and talent (such as
they are) now flow in different,
though I trust not less Christian,
channels, and I do not think I am
at all likely to write more directly
theological pieces … If I am now
good for anything it is for catching
the reader unawares – thro’ fiction
and symbol. I have done what I
could in the way of frontal attacks,
but now I feel quite sure those days
are over.”
There have been different
interpretations of Lewis’ comments about
his earlier apologetic efforts. Some have
explained it as being due to feeling
humiliated by losing a debate over his
“Argument from Reason” to Roman
Catholic philosopher, Elizabeth Anscombe
in 1948. Whether that is so or not, Lewis
continued to write fantasy as well as some
apologetical material. His fantasy works
also continued to make apologetical
points. In “The Lion, the Witch and the
Wardrobe,” for example, the professor
supports Lucy’s claims about the existence
of this other world, Narnia, by arguing
that her claim must be either lies, madness
or truth – a parallel to the Lord/lunatic/liar
argument.
Criticisms of Lewis’ works
There are those within Christian circles
who will argue that fantasy is not an
appropriate vehicle for conveying
theological truth. To that view I would
respond that the Bible itself at times uses
symbol and imagination to convey the
truth. Consider the Book of Revelation,
with its dragon, beasts, etc. Some will

object to the inclusion of witchcraft and
magic, things forbidden in the Scriptures.
Others will object to the portrayal of
Christ as a lion, Aslan, in the Narnia series
– as a violation of the 2nd commandment.
Answering those objections is outside the
scope of this article. However, I do want
to note how Lewis himself explained what
he was trying to do in the Narnia
Chronicles. He claimed that this was not
allegory, but “supposition.” It is an
“imaginary answer to the question, What
might Christ become like if there were a
world like Narnia and He chose to
incarnate and die and rise again in that
world, as He actually has done in ours?”
(Letter to Mrs. Hook, 1958).
Other criticisms have arisen around
the apparent breadth of Lewis’
inclusivism. He appears to play down
the importance of theological differences
between Roman Catholic and
Protestants, in his introduction to Mere
Christianity. He regards other religions
as having “some truth”, though
Christianity is right where there is a
difference (Bk. II). In the same book,
he appears to leave a loop-hole for the
possible salvation of those who don’t
know Christ – we don’t know God’s
“arrangements” concerning them. This
may lie behind the much-debated
section in “The Last Battle,” in which
an enemy soldier who worships a false
god, finds himself in the equivalent of
heaven – due to the fact that the good
he did while serving the false god was
counted as service to Aslan. This is not
universalism, but it suggests a kind of
inclusivism that is foreign to the
Scripture. Or perhaps Lewis was simply
trying to say that there may be some
surprises on Judgement Day!

Lewis also defends the idea of free
will as an answer to the “problem of evil”
(Bk. II). And he maintains that the fact of
Christ’s death is more important than any
one theory of how it works (Bk II).
Conclusion
Despite some of the weaknesses in Lewis’
apologetical methodology, there is no
doubt that the Lord has used his writings
for good. The books dealing with
apologetical themes have value for
pointing out the inconsistencies of
non-Christian thought. In my view, his
fiction has even more value today as an
appeal, through the imagination and
desire, to the sensusdeitatis. As one who
appreciates good fantasy literature, I am
happy to be caught unawares through
fiction and symbol.
Mr Paul Archbald is the minister of the
Reformed Church in Silverstream.
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Why Christians should
be Sabbatarians

There’s a traditional Scottish folk melody
titled “The Cockerel in the Creel,”
composed by Donald MacLeod. He
recalls his grandmother – who lived on
the still-largely-Sabbatarian Isle of Lewis,
in the Outer Hebrides – on Saturday
nights, chasing the cockerel, or rooster,
around the yard with the creel (a netted
basket used for crab and lobster fishing).
Once caught, there the poor cockerel
would stay until Monday morning, lest
he find employment on the Sabbath day.
This quaint picture, shading toward
caricature, raises for many the specter of
legalism cast by the very idea of Sabbathkeeping. While Jesus and his disciples
picked the ears of corn on the Sabbath
and ate them without sin, woe betide
the unsuspecting cockerel who did what
came naturally on the Lord’s Day! That
can’t possibly be right, can it? And so, by
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appeal to an all too common reductio ad
absurdum, we dismiss the very idea –
Christians keeping the Sabbath holy – as
sharing more of the spirit of the Pharisee
than of Christ.
In the face of these caricatures, I’d
like to argue that the Scriptures do in fact
teach the abiding obligation of Sabbath
observance. But far from being legalistic
or harsh, the Lord’s Day ought to be a
source of joy and restoration for Christians.
It offers a powerful, countercultural
witness to a world ensnared by the frenetic
pace of digital life.
Reading the same Bible
differently
Before examining arguments in support
of our continued obligation to keep the
Sabbath, we need to back up and address
some basic methodological differences

that influence how we read the Bible.
The first has to do with whether we read
the theology and ethics of the Old and
New Testaments with a primary
hermeneutic of continuity or
discontinuity.
Surely many would acknowledge that
those more influenced by dispensational
theology, or by the Baptist tradition more
broadly, tend to read the Old and the
New Testaments with an emphasis on
discontinuity. The new covenant is new
ethically, ecclesiologically, and
soteriologically. On the other hand, those
more influenced by covenant theology,
or by Reformed paedobaptist traditions,
tend to find more continuity between the
covenants. The old covenant is old
externally and formally, but the inner
spiritual core is essentially the same. The
difference between the Old and the New
is similar to a seed and a flower, rather
than to a fish and a chocolate bar.
While it’s beyond the scope of this
article to resolve these complex issues,
it’s worth keeping in mind how different
starting points color our different
conclusions. For myself, Augustine’s
oft-quoted maxim remains helpful: “The
New is in the Old concealed; the Old is
in the New revealed.” In my judgment,
there is a fundamental continuity between
the covenants.
A related issue has to do with an
interpretive principle that the Westminster
Confession of Faith calls good and
necessary consequence:
The whole counsel of God, concerning
all things necessary for his own glory,
man’s salvation, faith, and life, is either
expressly set down in Scripture, or by
good and necessary consequence may
be deduced from Scripture. (WCF, 1.6)
In other words, what kind of scriptural
proof is sufficient when deciding matters
of theological dispute? Prooftexts alone?
Only doctrines “expressly set down in
Scripture”? Or should we also gather
together the pertinent scriptural data and
draw conclusions from them that are
“good and necessary”? Here, the
Westminster Confession is arguing for a
whole-Bible approach to theological
questions. To be blunt, if you do not
believe that principles articulated in the
Old Testament continue into the New
(unless we can demonstrate from the
New that they have ceased) – and unless
you believe that convictions on matters
of doctrine and ethics are formed by
explicit statements and necessary
deductions and inferences from the whole

Bible – then you will not likely be
persuaded by traditional arguments for
the abiding obligation to keep the
Sabbath.
Case for continued Sabbath
observance
What, then, are the main contours of a
scriptural case for the continuing
obligation to keep the Sabbath?
First, the Sabbath is not merely a
Mosaic institution, but a creation
ordinance (Gen. 2:2–3). Like marriage
and the so-called cultural mandate, the
Sabbath day is not a distinctive of Israelite
society, but an abiding principle for the
good of all people. As Jesus put it, “The
Sabbath was made for man, not man for
the Sabbath” (Mark 2:27). The Sabbath’s
location at the end of the workweek
signaled to Adam the promise of
eschatological rest, into which his
obedience would have ushered creation.
But his sin brought the opposite: pain,
thorns, and toil (Gen. 3:16–19).
Nevertheless, the Sabbath day – and
the promise of rest it embodies –
continued. It was enshrined both in the
Ten Commandments, the moral core of
God’s expectations for all who live in
covenant with him (Ex. 20; Deut. 5), as
well as in the calendar of Israel’s pilgrim
feats (e.g., the Day of Atonement in Lev.
16:23) and civil code (e.g. the Year of
Jubilee in Lev. 25). That the Sabbath
remained at the end of the week reminds
us of the Mosaic law’s pedagogical
function (Gal. 3:24). Rest came after work,
as if to reinforce the call to “keep my
statutes and my rules; if a person does
them, he shall live by them” (Lev. 18:5).
But such obedience always eludes us. So
God’s law makes it clear, by highlighting
our sinful inability to obey, that if we are
to obtain Sabbath rest then he must
provide it. The refrain of Judges points
in that direction. When the people cried
out in their helplessness, God raised up
deliverers who rescued them so that “the
land had rest” (Judg. 3:11, 30; 5:31;
8:28). Rest comes not through Israel’s
flawed obedience, but through the
Deliverer.
And so when Jesus came at last, he
declared: “Come to me, all who labor
and are heavy laden, and I will give you
rest. Take my yoke upon you, and learn
from me, for I am gentle and lowly in
heart, and you will find rest for your
souls” (Matt. 11:28–29). Jesus inaugurates
the rest symbolized and promised in the
Sabbath. He is “Lord of the Sabbath”

Rest comes not
through Israel’s flawed
obedience, but through
the Deliverer … .
Jesus inaugurates the
rest symbolized and
promised in the
Sabbath. He is “Lord of
the Sabbath” (Luke
6:5), the one who
gives us rest.
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In Paul’s mind, the
Christian is free from the
extended complex of
Sabbatical regulation,
not from the weekly
observance of a Sabbath
day.
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(Luke 6:5), the one who gives us rest. This
is what the author of Hebrews meant when
he said that “there remains a Sabbath rest
for the people of God, for whoever has
entered God’s rest has also rested from his
works as God did from his” (Heb. 4:9–10).
We rest in Christ’s work for us and cease
from all dependence on our own efforts.
But if in Christ we receive the spiritual
reality signified and promised in the Sabbath,
does the weekly observance of one whole
day for worship and rest no longer obtain?
Some, arguing along these lines, point to
Colossians 2:16–17, where Paul insists that
the conscience of the Christian is free in
matters related to “food and drink, or with
regard to a festival or a new moon or a
Sabbath.” Christ is the substance to which
the shadows point. Doesn’t this text prove
that Sabbath observance can no longer be
required of Christians?
We agree, of course, that the ceremonial
laws have been fulfilled in Christ. Thus
they’ve been either radically transformed
or abrogated entirely. Yet given the
prominence of the Sabbath principle and
its symbolic role in creation and
redemption, is Paul best understood as
removing all obligation to observe one day
for rest and worship?
In the Greek of Colossians 2:16, Paul
actually speaks of sabbaths plural, not the
Sabbath singular, likely indicating additional
Sabbaths, such as Sabbatical years and
Sabbaths of the land (e.g., Lev. 25:2–13).
In Paul’s mind, the Christian is free from
the extended complex of Sabbatical
regulation, not from the weekly observance
of a Sabbath day. Even if we insist he’s
including the weekly Sabbath, he’s focusing
on the ongoing observation of the
distinctively Jewish seventh day. He was
responding, after all, to the Judaizing
tendency that troubled the Colossian
church. However we read it, then, the text
says nothing whatsoever about the status
and character of Sunday observance. We
ought to take a second look at our rejection
of Sabbatarianism if this is the only passage
on which our dismissal rests.
Jesus certainly didn’t seem to understand
his coming as the end of the Sabbath
obligation. Instead, he cleared the Sabbath
of legalistic accretions, regularly teaching
that deeds of necessity and mercy are lawful
on the Sabbath (Matt. 12:1–13; Mark 3:4;
Luke 13:10–17). By calling himself Lord of
the Sabbath, surely he wasn’t expunging
the Sabbath obligation from the moral law,
or eradicating from the piety of his people
a weekly day of rest and worship that had
obtained since Adam left Eden. Why teach

so carefully and so extensively about true
Sabbath-keeping if he had no expectation
that his disciples would continue observing
a weekly Sabbath day? Honestly, I’ve never
understood why some are so attentive to
our Savior’s exposition of all the other
commandments in God’s moral law, but
then so quickly dismiss his exposition on
the fourth commandment.
It certainly doesn’t appear that the first
believers felt this way. The church began
meeting for sacred assembly not on the
seventh day of the week – as God’s people
had done until Christ’s resurrection – but
on the first day. If the seventh day continued
as the Sabbath, it would have been
unthinkable for the early believers to
consecrate a sacred assembly for weekly
worship on any other day – given that their
assemblies were so closely modeled on the
weekly assemblies of the synagogues from
which they had emerged. But in point of
fact, we read of the disciples assembling
on the first day of the week “where we
gathered to break bread” – surely an allusion
to the Lord’s Supper (Acts 20:7).
In 1 Corinthians 16:1–2, after discussing
corporate worship in the Corinthian
congregations, Paul urges them to set aside
financial gifts on the first day of the week.
This, he says, was not a novel instruction;
he had previously directed the Galatians
and, we can assume, other churches to do
the same. Instead of depositing gifts in the
temple treasury or synagogue on Saturdays,
now their gifts are to be given to the church
when it gathers on the first day. John too
spoke of being “in the Spirit on the Lord’s
Day” (Rev. 1:10). This is the day over which
Christ declared himself especially to be Lord,
the Christian Sabbath – no longer the seventh
day but the first, the day of resurrection.
The covenant people of God now
assemble on the day the light was created
and when Jesus, the Light of the world,
“brought life and immortality to light” (2
Tim. 1:10) through his victory over death.
The first day, the dawn of new creation in
the resurrection of Christ, is now our day
of sacred assembly and joyful Sabbath rest.
Now we begin the week, resting on the
obedience of the second Adam who did
what the first did not and we could not.
He kept the law for us and has himself
entered God’s Sabbath. And now he
welcomes us into that rest on the basis of
his work and not our own.
Day for rest and day of rest
Our continuing obligation to observe the
Sabbath day holds out to us the promise
of a final Sabbath rest to come in the new

creation. In practicing Christian
hospitality, in breaking from
otherwise lawful employments, in
turning off the TV to read, rest,
and gather with God’s people, in
acts of necessity and mercy, we
observe a day of rest and gladness
– ordained by God for our good.
Let a quiet and happy Sabbath
observance awaken in you a
longing for the fuller, deeper rest
that will come when all our striving
with sin is done, the work is at
last complete, and we enter into
our heavenly Sabbath. Until that
day dawns, joyful Sabbatarianism
can be a wonderful testimony to
life governed by the Word of God
and not the demands of the world.
Far from being legalistic or
harsh, the Lord’s Day ought to be
a source of joy and restoration for
Christians. It offers a powerful,
counter-cultural witness to a world
ensnared by the frenetic pace of
digital life.
David Strain is the senior
minister of First Presbyterian
Church in Jackson, Mississipi.

https://
www.thegospelcoalition.org/
article/christians-sabbatarians/
Editors’ note:
This article is part of a threeview forum on the Sabbath
command.

Focus on Christian character

The Character of the
Christian:
Family Leaders
This month we are exploring how the
various character qualifications of elders
are actually God’s calling on all Christians.
While elders are meant to exemplify these
traits, all Christians are to exhibit them.
I want us to consider whether we are
displaying these traits and to learn together
how we can pray to have them in greater
measure. Today we will consider why it’s
important for parents – both elders and
all Christians – to lead their families in a
God-honoring way.
We read in 1 Timothy 3:4–5, “[An
elder] must manage his own household
well, with all dignity keeping his children
submissive, for if someone does not know
how to manage his own household, how
will he care for God’s church?” Paul
likewise tells Titus that elders should have
“children [who] are believers and not
open to the charge of debauchery or
insubordination” (Titus 1:5–6). So, what
does that mean and why is it so important?
Quite simply, it means that a man’s
leadership within the home proves his
ability to lead within the church.
Conversely, an inability to lead within the
home proves an inability to lead within
the church. In this way the home rather
than the office or classroom is the testing
and proving ground of a man’s leadership
ability. Why? As Alexander Strauch
explains: “Managing the local church is
more like managing a family than
managing a business or state. A man may
be a successful businessman, a capable
public official, a brilliant office manager,
or a top military leader but be a terrible
church elder or father. Thus a man’s
ability to oversee his household well is a
prerequisite for overseeing God’s
household.”
But what, then, does it mean for a
man to manage his household well? John
Piper offers an illuminating alternate
translation of the Greek: “leader of a well-

ordered household.” He explains, “He
should have submissive children. This
does not mean perfect, but it does mean
well-disciplined, so that they do not
blatantly and regularly disregard the
instructions of their parents. The children
should revere the father. He should be
a loving and responsible spiritual leader
in the home.”
Again, if a man cannot tenderly lead
and sacrificially love his own family, he
must not be given the privilege and
responsibility of leadership in the church.
If he cannot excel at the one he will not
excel at the other. Thus if a man has a
family, any process of evaluating him as
a candidate for eldership must involve a
close look within his home. Thabiti
Anyabwile warns of “men who could be
too preoccupied with the affairs of the
church and too little occupied with what’s
going on under their own roof. One thinks
of Eli’s hasty and mistaken rebuke of
Hannah as she prayed, while
simultaneously abdicating responsibility
for his wayward boys (1 Samuel 1–2). An
elder tends to affairs at home.”
And what about the big question of
what it means for children to be believers?
This is a tricky text that has been the
subject of much discussion, but I find
myself in substantial agreement with Justin
Taylor’s skillful handling of the passage.
He points out that the word translated
as “believers,” as in “children [who] are
believers,” can also be translated as
“faithful.” This translation allows the text
to nicely complement 1 Timothy 3:4 with
its emphasis on control, obedience, and
submission. He concludes, “What must
not characterize the children of an elder
is immorality and undisciplined
rebelliousness, if the children are still at
home and under his authority.”
Now, what about Christian parents
who are not elders? How do we honor
the text even as we widen its application?
Well, these people, too, must exhibit skill
and godliness in their family relationships.
They, too, must seek to be exemplary.
Fathers must lovingly lead and teach their
children, mothers must joyfully care for
their children, exercising patient, kind
authority over them. Paul writes, “Fathers,
do not provoke your children to anger,
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but bring them up in the discipline and
instruction of the Lord” (Ephesians 6:4;
see also Genesis 18:19; Psalm 78:4; 2
Timothy 3:15). In the Shema, God
through Moses tells the Israelites, both
men and women, “these words that I
command you today shall be on your
heart. You shall teach them diligently to
your children” (Deuteronomy 6:6–7; see
also Deuteronomy 4:9; 11:19).
Similarly, the Proverbs repeatedly
portray the importance of disciplining
your children. “Whoever spares the rod
hates his son, but he who loves him is
diligent to discipline him” (Proverbs
13:24; see also Proverbs 19:18; 22:15;
23:13–14; 29:15, 17). A host of narrative
passages display the danger of neglecting
such care and discipline. The author of
Hebrews likewise emphasizes the
importance of disciplining your children
as an expression of your love for them.
He asks, “What son is there whom his
father does not discipline?” (Hebrews
12:7). Indeed, God “disciplines us for our
good, that we may share his holiness”
(verse 10; see Hebrews 12:3–11 for the
context).
Women specifically play a vital role
in the family. Paul instructs Titus, “[Older
women] are to teach what is good, and
so train the young women to love their

husbands and children, to be
self-controlled, pure, working at home,
kind, and submissive to their own
husbands, that the word of God may not
be reviled” (Titus 2:3–5). Again, Paul
writes, “I would have younger widows
marry, bear children, manage their
households, and give the adversary no
occasion for slander” (1 Timothy 5:14).
From beginning to end the Bible places
upon every parent the responsibility to
teach and train children and in that way
to exercise kind, caring, loving oversight
of them.
Self-evaluation
So, how about you? I challenge you to
reflect on these questions below to see
how you can grow in your leadership at
home:
• Do you look for ways to improve in
the ways you teach and discipline
your family?
• When your family is in public, are
your children out of control, or do
they generally follow your lead and
respond to your correction?
• Can you speak to your children’s
spiritual state? Do you know the
condition of their souls? Do you pray
for them in specific ways?
• Fathers, do you lead your family

spiritually? Are family devotions part
of your routine? Mothers, do you teach
and train your children, do you pray
with them, do you lovingly discipline
them?
Prayer points
Our heavenly Father is eager to help us
earthly fathers (and, of course, mothers).
Consider praying in these ways as you
seek to humbly and boldly parent your
family well:
• I pray that you would make me a
faithful and patient leader in my home.
• I pray that you would help me show
my children that I love them in both
tough and tender ways.
• I pray that I would display the gospel
in the way I love, lead, and care for
my children.
• I pray that I would have a deeper
understanding of what it means that
God is my Father so I can imitate him
in the way I care for my children.
Next month we will consider what it
means for elders and all Christians to be
mature and humble.
Challies.com
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Therefore, brothers … we have confidence to enter the holy
places by the blood of Jesus.
Hebrews 10:19
Jesus appears before God for us; representing us continually
before his Father, and mark; not only has Jesus this liberty to
enter into heaven, but all the saints, and that, not only at death
but in their life time! All of us, not only when we die, but
now we have boldness to enter! The veil is rent, and now we
have the privilege to come freely to converse with God. O,
what a great privilege is this, that we have a Father in heaven!
Though we do not have personal access till death, yet by the
blood of Jesus we may come with boldness, presenting ourselves
before the Lord with all our needs and desires.
The great distance between heaven and earth shall not
hinder our communion with God, since we have a friend
above. Therefore it is very comfortable now to say: ‘Our Father
in heaven’, that is, our gracious and reconciled Father, in and
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by Christ. Since we have a Father in heaven, let us look up
to heaven often. Let me especially press you to this with an
eye of faith; look within the veil, and when you come to pray,
see God in heaven, and Christ at his right hand. The great
work of faith is to see him that is invisible, and the great duty
of prayer is to get a sight of God in heaven, and Christ at his
right hand. A child is never so well but when he is in his
mother’s lap or under his father’s wing. So with us in the
presence of God, and getting into the bosom of our heavenly
Father! Love it for his sake. O, let us not forget our heavenly
Father’s house. As we draw home quickly, let us grow more
heavenly-minded every day; and seek the things above. The
reason man is so haunted with the world, and the things of a
worldly interest and concern when he comes to prayer, is
because his heart is taken up too much with these things.
Thomas Manton, Works, i:63-65
Puritan Devotions, Voices from the Past

Letters from New Zealand

May 1987
The Glass House, a book recently
published in the Netherlands, has some
chapters on interviews with preacher’s
kids. One of those preacher kids, a radio
journalist, tells how he reaches millions
of people with just one radio broadcast,
a much larger audience than his father,
a minister, in a lifetime of preaching would
be able to preach to. “It is a sad fact,”
he says, “that ministers work for hours
on preparing their sermons for small
audiences. So much preparation for so
little outreach. So many sermons for such
a sparse listening audience.”
We may ask ourselves why the Gospel
has so little impact in our communities.
Many years ago, I had a problem
preparing for reading services. I just could
not understand why some of the other
elders would spend hours in sermon
preparation. “Selecting a sermon from
The Word of Salvation Series, scanty
scrutinising its contents, followed by a
good once-over on the Sunday morning
was enough for me,” I thought. “A quarter
of the members present will be critical
any way and the rest probably wouldn’t
even remember what I had read to them
by the time they reached the door to
shake my hand.” I must admit now, that
I have changed my mind, though not
many of my habits in that area.
There are not many youth magazines
around. Most of the information for
them appears on the last pages of Faith
in Focus, our church’s monthly paper.
But we also have The Independent Oily
Rag from the Christchurch Senior Youth
Club. The combined efforts of the two
Jay’s gives a splendid exhibition of brain,
humour and spiritual input. It is being
debated on the mainland (i.e. The South
Island) that the church’s official magazine
is too small for their shoes or whether
Faith in Focus considers The Oily Rag
too sticky for their pages. The Youth in
Hamilton also entered the competition
with their magazine The Cream Bowl of
New Zealand. The question has now
been raised, as we enter the new year,
will The Cream Bowl absorb The Oily

Rag or will The Oily Rag wipe The Cream
Bowl clean?
Many a church seems to struggle with
the mode of worship one way or another,
and it is almost impossible for any minister
or session to devise something, which
every member will endorse with
enthusiasm. Most prefer the traditional
liturgies while others are willing to
innovate and try anything for the sake of
change. Even Dr Abraham Kuyper, at the
beginning of this century, published a
large volume on everything imaginable concerning the worship
service. Apart from a host of
forms for every occasion, he
also wrote about every little
aspect of public worship. Take
the seating arrangement in the
church for instance. Originally,
one had to collect one’s own
chair, which had low seating and a high
back and find oneself a place. By turning
the chair around, it could then also be
used for kneeling at during prayer-times.
Description of the meaning of the word
“Amen” took a whole chapter and the
pastor’s preaching gown received a good
defence for its use by the preacher.
Attention was paid to the entry of the
office bearers into church after the special
consistorial prayer before the service. And
what about the men standing for the
prayers while the women remained
seated? Kuyper was convinced that all
should stand for the prayers in church,
and he advocated kneeling by all for the
prayer of penitence after the reading of
the law. But nobody liked that idea in
his time and the present narrow seating
and nylon stockings would have that
motion definitely thrown out by the vast
majority.

A perusal of church bulletins shows that
there still is a search for change or
improvement. One problem is the
announcements each Sunday. Regardless
of the bulletin, there seems to be no
escaping them. Last minute requests or
small slips of scrap-paper pushed under
the door of the session room just before
the start of the service, with the urgent

request not to forget to make
this o r t h a t p a r t i c u l a r
announcement, even if it has
already been printed in the news
bulletin and read by the worshippers in
the pews. Hamilton was wise enough to
put a total ban on them. It saved at least
five minutes of the “hour” of worship.
Wainuiomata is now trying to promote a
better spirit by having the announcements
made before the session members enter
the sanctuary, after which the
congregation arises, indicating a true spirit
of worshipping God.

June
The first meeting of the Wellington
Presbytery for this year has been an
important event as the new minister, Rev.
Neil Benfell, for the Wellington church,
was received into our churches. An
enthusiastic member of this congregation
convinced two Mormon elders to join
this particular presbytery meeting to see
for themselves how seriously we take the
admittance of a new pastor into the
ministry of our churches. The two
Mormons came and settled down in the
visitor’s corner. After the credentials of
the delegates had been duly examined,
the chairman, the Rev. Sid Cooper, asked
all delegates to rise to signify their
continued agreement with the Doctrinal
Standards of the Reformed Churches of
New Zealand. And then the unexpected
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and unforeseen happened. To the
astonishment and surprise of all
present, the Mormon elders arose with
the others, unwittingly indicating their
total agreement with our Doctrinal
Standards. One of the delegates, I’ve
been told it was the Silverstream
pastor, congratulated the chairman on
his evangelistic ability to convert these
two young elders from The Church
of the Latter Day Saint into Reformed
saints in such a short time. As some
one commented, “This is definitely
quite unique in the history of our
churches.” Usually, Presbytery
meetings are pretty dull affairs and
there is no jockeying for a delegate’s
position, but this meeting must have
given the delegates some tale to tell
to their wives and families.
In conclusion, here are some snippets
from some of the other church
bulletins:
The Mangere congregation held a “spit
party” just before Christmas; it turned
out to be a barbecue.
In the Wainuiomata bulletin I read
the following announcement:
“Members on the skids – Yes! We
would like to speak to those who are
making skid marks on the grass – let’s
be more careful with our turfy, or
you’ll make us feel real murphy.”
And another bulletin read: “Let’s get
‘organ’-ised, we have a shortage of
organists. We know the ones who can
play; come out of your corner. If you
don’t contact us, we’ll contact you.”
And finally, one minister saw too many
empty spaces on his bookshelves and
noted in his bulletin: “"A borrowed
book is a test of your integrity.”
And may I add to this last one a
Russian proverb, “Don’t worry if you
borrow – only if you lend.” Still,
Solomon, in all his wisdom, also made
it quite clear that “the borrower is the
servant of the lender.”
Abridged

Reflections
on Romans 8:31-39
By H24X

If God is for us who can be against us

He cares for us when others show their distrust

Who can bring a charge against those whom God has chosen

The idea is ridiculous, what a notion

Christ is interceding for us at God’s right hand

He sees and knows everything that happens in this land

Nothing can separate us from the love of Christ

Who gave Himself up for us at great price

Shall trouble or hardship or persecution of famine or
nakedness or danger or sword

Separate us from the love of our Lord

No we are conquerors through Him who loved us

It is in God we put our faith and trust

Nothing can separate us from the love of God

Thank you my Lord for your Word.
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Popes and Feminists.
How the Reformation Frees Women
from Feminism
by Elise Crapuchettes
Reviewed by Carol Munro
Women today are confused.
Unsurprisingly. For the last 60 years
Feminism has made a significant impact
on our culture and inevitably its ideas
have infiltrated the church. Modern
Christian women are faced with a number
of questions – is it true that a woman
can do anything? Does my life have value
outside marriage and childbearing? Or
even inside marriage and childbearing? If
I don’t marry, do I have to become a
missionary to do something worthwhile
with my life? What is my calling? If God
has gifted me, how do I use those gifts?
What does being a woman really mean?
Only God has the answer to those
questions, because He designed the
original product. What is interesting about
this book is that it gives a living illustration
of Christian womanhood in action, and
it is thrilling.
At the time of the Reformation the
culture was similar to ours. Society was
debauched, marriage unvalued and piety
was seen as devotion to the church – for
women, this meant the nunnery or the
convent. The church had lost its way –
in short, society was a shambles. Women
were regarded by the church as inferior
spiritually and intellectually. They were
irrational, the cause of sin and all society’s
ills. only useful to slake a man’s lust (some
of the convents were little more than
brothels for the priests). Women were
seen as the ‘the devil on a man’s back’.
Unwanted girls were often sent to a
nunnery (Luther’s wife, Katherine Van
Bora, was sent to one at age 6), although
some women chose the convent as a
means to earn their salvation. Women
were seen as stupid, deceptive or
defective, so their role was to give, and
their husbands to receive and command.
And then God stepped in. Our glorious
God delights to redeem messes! The
following 100 years after 1517 saw a total
transformation of culture, and He used
both men and women to do it. We don’t
always think of that, but without the

women the Reformation would not have
happened. This has always been God’s
plan right from the beginning when he
created men and women. They were to
work alongside one another. Alone they
will fail, but working together under God
they are unstoppable. This is in total
opposition to feminism which is seeking
the destruction of the family (the ‘place
of women’s oppression’) and the
superiority of women in everything.
In her book, Elise Crapuchettes looks
at the context of the Reformation and
what feminism is actually seeking, and
then she looks at 18 women who were
significant at this period in history. She
begins with the Reformer’s wives, and
then moves on to other influential women.
Their stories are amazing. Olympia
Morata, for example, was a brilliant Italian
scholar. Her father began teaching her
Latin and Greek when she was 12 and
within a few months she spoke them
fluently. At 14 she was considered the
most learned woman in Europe. She lived
to use her gifts for God’s glory. Jeanne
D’Albret was “a single-minded queen
who established the Reformed church in
her kingdom despite criticism, war,
political pressure, defeat, and loss of
family.”1 She ruled over the little Kingdom
of Navarre, and when her husband died,
Philip II, King of Catholic Spain, cast his
covetous eyes on her kingdom. He
wanted her to marry one of his sons.
Philip demanded she give up her
Protestantism and she replied: “Although
I am a little Princess, God has given me
the government of this country so I may
rule it according to his gospel and teach
it his Laws. I rely on God, who is more
powerful than the King of Spain”.2
Philip decided she was too much
trouble, and sought to destroy her instead.
What a woman! But they all were!
These women opened their homes to
refugees, plague victims, the poor and
the suffering. Some of them died from
illness they contracted. Some raised other
children as well as their own, others
corresponded with the Reformers to
mutually encourage their faith. (Katherine
Zell, wife of Matthew, wrote pamphlets
defending her husband for marrying, and
even wrote to Luther admonishing him
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about something, which he took!) Some
had gifts in business, others in writing,
teaching, languages and ruling kingdoms.
But they were all servants of Christ. It
was the women who were the nurturers
and life-givers; they put flesh on the
skeleton of the theology. But their lives
were not easy. Like the men, they were
threatened, slandered, persecuted, and
harassed, and they would have been
burned at the stake alongside their
husbands if their enemies had their way.
Some had to enter forced marriages, or
were married to unbelievers who
continually pressured them to renounce
their faith and return to the Mass. They
refused.
These women shared one thing in
common, along with godly Christian
women of all ages. They focused on
obedience wherever God placed them.
They were not interested in self-fulfilment.
Many of their marriages did not begin
with romance – when they left the
convent they were offered a husband
who would be faithful, and they took it.
Then they rolled up their sleeves and got
busy.
The results are astounding. At the end
of this book you are left with a sense of
awe, and you understand a little of what
it means that Christ has ‘a glorious
inheritance in the saints’, as Paul says in
Ephesians 1. Men and women, enabled
by God to live for Him in faith despite
hardship and suffering, are a truly
beautiful gift for the Son.
God is still changing the world and
He is using His people to do it. The
Marxists and Feminists want to change
the world too, by destroying everything
beautiful in it. They are doomed to failure.
The women of the Reformation were
women through and through. They found
life and purpose living for Christ; in dying
to self they found life in abundance, just
like He promised.
This book opens your eyes to the
incredible influence that godly women
can have. It is inspiring and oh so
humbling, but also a reason to give thanks
and rejoice. God created and loves
women, and will use them for His glory
and praise. What could be better than
that?
Popes and Feminists is published by
Canon Press. It is available from
Reformers Bookshop.
1 P174
2 Pp179-180
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The Sensible Shoes Series
by Sharon Garlough Brown
Reviewd by Harriet Haverland
I am going to start this review in a bit
more of an unusual way and say that
I will first tell you what is good about
this series and then why I have
reservations recommending this series.
The Sensible Shoes Series contains
four books and was recommended to
me by a pastor’s wife from another
denomination. I wasn’t sure if I wanted
to purchase them and so ordered the
first book from the public library. It took
six months to come in as 25 people
had put it on hold ahead of me!! 12
months later this is still the case. After
reading it I decided to buy the whole
series from Book Depository.
This series follows the lives of four
women: Charissa – a perfectionist who
needs to be in control of all aspects of
her life; Meg – a grieving lady whose
father committed suicide and whose

husband died while she was pregnant
with their first child; Mara – a lady who
has been abused all of her life and is
still living in an abusive relationship with
her husband; and Hannah – a single
40 year old pastor who doesn’t
recognise she is burnt out and feels that
she is indispensable to her congregation.
These women meet at a spiritual retreat
and become friends. This book
chronicles their spiritual journey to
healing from all that has influenced
them from the past. New challenges
and difficulties face each one of these
women. These issues too must be dealt
with in the light of God’s word. This is
true for each one of us.
I found myself identifying with issues
that were addressed and having to hold
the mirror up to my own life; was I
too dealing with these in a godly or
ungodly manner? Maybe that is best
summed up with these words from
book 2, Two Steps Forwards, “What
will we do with what the light (the Holy

Bonhoeffer. Pastor, Martyr,
Prophet, Spy. A Righteous
Gentile vs. The Third Reich
by Eric Metaxas, Published
by Thomas Nelson,
Nashville, Tennessee, 2010
Reviewed by Joanna
Voschezang
Many of us know the name of
Dietrich Bonhoeffer, a brilliant
and talented young theologian
and pastor in Nazi Germany
who paid the ultimate price for
standing up against the evils of
the Third Reich. This biography
of Dietrich by Eric Metaxas uses
as its sources numerous letters,
journals, articles and books
written by both Bonhoeffer
himself and those who knew
him best. It paints as full a
picture as possible of the man
behind such great works as The
Cost of Discipleship, and Ethics.
At more than 500 pages it is a
sizeable read; however I assure
you that the content is entirely
worthwhile! Metaxas writes in

Spirit) reveals? Ignore it or try to stuff it because we’re
afraid of being overwhelmed: Try to fix and manage
it ourselves? Or keep taking small steps toward life
and freedom through the power of the Spirit, even
when it’s painful?” These books could well help you
process some hurts from the past if you are willing
to be confronted by them and prayerfully deal with
them.
They are easy to read as they are written as novels.
They will also help you understand why some people
talk and act the way they do. I don’t agree with
everything written in these books. I am uncomfortable
with the exercises the women are asked to do at the
Spiritual Retreat in relation to the Holy Spirit, and I
don’t agree with female pastors. There are also other
times that the work of the Holy Spirit is mentioned
in an unusual way. I don’t believe that all of the
Scriptural passages used are interpreted correctly.
However, it would be a shame to miss all the good
in these books. Therefore I commend them to you
with the understanding that you read this series with
your reformed spiritual lens.

a style that is easy to read, the
book is well structured, and
the story of Bonhoeffer’s life,
ministry, imprisonment and
death is incredibly compelling.
Metaxas devotes a whole
chapter of the biography to
Nazi theology, which is
essential to an understanding
of what Bonhoeffer and his
fellow pastors were up against
in Germany in the 1930s and
1940s. He describes the “more
and more ridiculous” efforts of
the German Christians to “bend
themselves into pretzels” (pg.
173) in order to fuse the idea
of being a German person into
one with the German Church.
Metaxas writes, “for many
Germans, their national identity
had become so melted together
with whatever Lutheran
Christian faith they had that it
was impossible to see either
clearly. After four hundred
years of taking for granted that
all Germans were Lutheran
Christians, no one really knew

what Christianity was
anymore.” (pg. 174) While we
may not be in much danger of
this in our own country right
now, there are many cultures
in our world where the idea
of Christianity is tied closely
together with national identity,
making the lines between the
two very blurred. This point
strikes me as particularly
relevant to our modern society
and the attempts made by
some liberal Christians to merge
Christian theology with modern
thinking.
Other chapters focus on
various overseas trips,
Bonhoeffer’s struggle to break
away from the main German
church, his theological college
endeavours, and his time in
prison. Bonhoeffer’s thoughts
on pastoral training are both
insightful and valuable and give
plenty of food for thought.
Much attention is also given to
his clear-sighted understanding
of exactly where Germany was

headed, at a time when even
many of his closest friends
could not see the danger that
lay ahead. Some years before
he was imprisoned or executed
Bonhoeffer was already
considering the nature of
suffering and the cost of living
according to Christian
principles.
I highly recommend this
book to all those interested in
history, theology, ministry,
suffering, church politics, the
separation of church and state,
and the nature of the church.
Bonhoeffer was a magnificent
theologian, capable musician,
intelligent debater, but more
than anything else, he was a
fervent man of God. Let us
learn from him.
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